Quialified acceptance by the CEC® of " A Basisfor Orthodox
Consideration of Unity"

The Continuing Episcopal Church [CEC®] isthe first to make a qualified
acceptance of the proposed resolution below which until now remained
unanswered since 1926 for 73 years.

The CEC® seeks to be in peace and communion by necessity with bona
fide independent American Orthodox jurisdictions and synods.

The mission of the CEC® isin part to be the bridge for unification between
American Orthodoxy and The Episcopalian Continuum [TEC] within the
Historic Church.

From The Orthodox Catholic Review, Vol. 1, No. 6, June, 1927, pp. 225/3 .

A Basisfor Orthodox Consideration of Unity

Proposed Resolution Regarding Relations Between The Orthodox Catholic Church and The Anglican
Communion and Other Protestant Bodies Prepared for Presentation to the GEcumenical Council of
Orthodoxy which was Expected to Have Convened on Mount Athos. Issued in Greek and English, June
1926.

By His Eminence, The Most Reverend Aftimios,

Archbishop of Brooklyn, Head of the Syrian Greek Orthodox Catholic Mission in North America, First
Vicar and, at that time, Acting Head of the Russian Orthodox Catholic Jurisdiction in North America

The following Resolution, now published in English for the first time, was prepared ayear ago when it
was expected that a Pan-Orthodox Synod or (Ecumenical Council of Orthodoxy would be assembled on
Mount Athos by the Patriarch of Constantinople. It was expected that such a gathering would consider
the question of Anglican Union with the Orthodox Catholic Church. As he was then (in the absence of
the Most Reverend Metropolitan Platon) the Acting Head of the Russian Church in North America, His
Eminence, Archbishop Aftimios prepared this Resolution in Greek and English for presentation to the
expected Council as a Proposed Resolution on behalf of the Church in North America. Since the Council



never met, the Resolution has never been given to the general public, though it has received private
circulation. In view of the Meeting of the World Conference on Faith and Order at Lausanne in August
of thisyear, this careful statement of what the Orthodox Catholic Church must require as abasis for the
consideration of Union will be of timely interest and value to all those who have the sacred cause of
Christian Unity at heart. It is amost certain that the Orthodox members present at that Conference will
find it necessary to issue a statement insisting on the substance of this Resolution as the basis of
Orthodox Catholic acceptance of any Unity proposals.--Editor

PROPOSED RESOLUTION Regarding Relations Between The Orthodox Catholic
Church and The Anglican Communion

WHEREAS: It is and ever has been the earnest desire and fervent prayer of all Orthodox-
Catholic Churches and faithful that the prayer of Our Lord and Divine Head, Jesus Christ,
"that they may be one" should be realized in the union and unity on the sure and proper
foundation in the One Holy Catholic and A postolic Church of those who call on His Name
but are now sadly divided and separated; and

WHEREAS: We of the Holy Eastern Orthodox Catholic and Apostolic Church in recent
years have witnessed with great interest and satisfaction the growth and expression of this
conscious desire for unity on the part of the various separated churches of the West; and

WHEREAS: Through their appointing and sending to us of various commissions and
representatives seeking Orthodox opinions and pronouncements as to the possihility,
prerequisites and ways and means of attaining organic unity and sacramental
intercommunion, the churches of the Anglican Communion, i.e., the Church of England,
by law established, and the Protestant Episcopa Church inthe U.S.A., have been foremost
in expressing this desire for unity in the One Holy Orthodox Catholic and Apostolic
Church; and

WHEREAS: These churches of the Anglican Communion by aid and friendship to
Orthodox Churches and Prelates in time of need and distress have given practical
demonstration of the sincere Christian love and brotherhood essential to the unity desired;
and

WHEREAS: Although in response to the urgent inquiries and requests of representatives
and groups of members of churches of the Anglican Communion, various theologians,
committees and prelates in the Orthodox Church have conducted certain inquiries and
studies, and have expressed opinions as to certain points pertinent to the subject of unity,



as regards the Anglican Communion, they have failed, nevertheless, to find any definite,
authoritative, and unambiguous or uncontroverted exposition of the dogmatic teaching of
the essential faith of the churches of that communion; and

WHEREAS: Although various individuals and groups of the Anglicans have expressed
their own beliefs or opinions (sometimes contradictory, and opposed to each other) asto
the proper interpretation of the peculiarly ambiguous and indefinite official standards of
the Churches of the Anglican Communion, neither the Anglican Communion as awhole
nor any of its constituent churches, as such, have at any time submitted for Orthodox
consideration or study any statement that could be considered as a basis for determining
the extent of dogmatic agreement or identity of essential teaching as between the
Orthodox and the Anglican Communions, notwithstanding the fact that on many occasions
various Orthodox theologians and Hierarchs have urgently requested such a definitive and
clarifying exposition; and

WHEREAS: A certain minimum of dogmatic agreement and an identity of teaching and
belief in essential matters of the Faith, together with the removal of variations or
diversities radically inconsistent with this necessary dogmatic agreement and identity of
teaching, is the most necessary and obvious prerequisite for any consideration of organic
union and sacramental intercommunion between churches separated and divided by such
great differences of origin, system, custom, rites and formal standards of doctrine as
unfortunately but obviously exist between the Orthodox and the Anglican Churches; and

WHEREAS: Just as we of the Orthodox Catholic Church recognize that the expression of
personal opinion by individual theologians or Prelates or the pronouncements of synods or
authorities of local churches possess no value or authority, and form no basis for any
regular or legal sacramental relations, even by economy, but only giveriseto
misunderstanding, to disorder, and to uncanonical action; even so we are aware that the
expressions of belief, or interpretation, on the part of parties, groups, prelates or even
official commissions and representatives of churches in the Anglican Communion have no
binding force or official weight, and cannot serve as the basis for any consideration of the
possibility of organic union and intercommunion on the ground of dogmatic agreement
and identity of teaching in essentials of the faith; and

WHEREAS: Just as the sole authority in Orthodoxy capable of properly and
authoritatively dealing with this matter is a council representative of every Orthodox
Church and Diocese, determined upon by the Synods and Patriarchs of the five great



Patriarchates, viz., Constantinople, Alexandria, Antioch, Jerusalem and Russia -- the
decisions of which council of the Orthodox Church, to gain indisputable authority, must
then be ratified by the several autokephalous Orthodox Churches, and be found acceptable
to, and in consonance with, the life, experience and spirit of the Church at large; even so
we realize that the sole source of any authoritative and binding definition of the faith and
required dogmatic teaching of the Anglican Communion liesin precisely the same course
of action as would be required to modify or change the canon law, constitution, Book of
Common Prayer, or other standards of the churches of the Anglican Communion; and

WHEREAS: We of the Holy Eastern Orthodox Catholic Churches desire so ardently to
further the work of bringing about unity in the Church of Christ on the one and only sure
and correct foundation that we would not have it possible to say that any action or
pronouncement of our Holy Church in that regard had been taken on false or insufficient
premises, or in ignorance or uncertainty; and

WHEREAS: We most happily are persuaded that the Church of England and the
Protestant Episcopal Church equally with us desire that union be established on the only
sure and proper basis of dogmatic agreement and identity of teaching in the essential
matters of the Holy Catholic Faith; and

WHEREAS: Sinceit isnot possible that the essential meaning of the dogmatic standards
and essential teaching established in Orthodoxy should be changed, it is therefore
necessary as a preliminary to the establishment by economia of union and intercommunion
with them that the Churches of the Anglican Communion officially pronounce, declare,
and most indubitably establish, on certain essential matters, dogmatic agreement and
identity of required teaching with the norm of the Orthodox Catholic Church;

THEREFORE, BE IT RESOLVED: That we of the Holy Eastern Orthodox Catholic and
Apostolic Church, fully convinced that we are guided and governed by the Holy Spirit
Who directs His Church into the way of all truth and of unity with Himself, most
prayerfully and hopefully request and urge that the Churches of the Anglican Communion
adopt and present to the Churches of the Holy Eastern Orthodox Catholic Communion an
official, authoritative, and absolutely binding statement of the dogmatic position and
required teaching of Anglican Churches. Obviously such a statement must proceed from
the same sources and in the same manner as have been required to render effective,
binding, and authoritative, the official formularies and standards of the Churches of the
Anglican Communion.



That isto say: That for the Church of England this dogmatic statement and definition of its
faith must proceed jointly from the Convocations of Y ork and Canterbury and be ratified,
authorized, and promulgated by the Parliament of England, and proclaimed by His
Majesty the royal Sovereign of England who by law is the Supreme Head of the Church of
England. In no other or less official way could any statement such as is necessary be
capable of being considered official or authoritative in any sense for the Church of
England, in as much as the Royal Supremacy originally enacted in the reign of Henry VI
IS the sole source of ecclesiastical authority and jurisdiction; and pronouncements of such
bodies as the Lambeth Conference are merely advisory in character, possessing no
authority unless embodied in Acts of the King and Parliament, just as the proposal to
revise the English Prayer Book must be acted upon by Parliament and receive Royal
Sanction from the Sovereign before possessing authority.

For the Protestant Episcopal Church in Americathe sole authoritative and binding source
and authority for such a statement would be of necessity the triennial General Conventions
of the Church consisting of the House of Bishops with the House of clerical and lay
deputies. We are under the impression that final and binding action upon such a statement
asis necessary would require not less than six years from the First General Convention at
which such an insertion into the organic law of the church is proposed. That isto say that
the authoritative statement and definition of required dogmatic teaching must be presented
for consideration at one General Convention and accepted as proper business by the
requisite mgjority both of the House of Bishops and of the clerical and lay deputies; must
then be adopted by the requisite majority of both the House of Bishops and the clerical and
lay deputiesin the next succeeding General Convention three years later; and finally, that
this adoption must be ratified by the requisite majority of both the House of Bishops and
the clerical and lay deputiesin the next General Convention, i.e., in the second after the
one in which the matter was first proposed for consideration. We understand that any
change or modification after the first proposal delays final binding action on such matters
by the full three triennial General Conventions and that the attempts to revise the Book of
Common Prayer so asto eliminate some of the all too obvious Protestantism and authorize
amore Catholic form of service have been in progress upwards of thirty years and are still
not finally ratified.

Nevertheless, it seemsto us well that in a matter of such moment there should be
safeguards against hasty action; and we are well aware that the interests of Holy Church
require that only the final, incontrovertibly official, authoritative, and binding action or
pronouncement of the Anglican Churches can be accepted as the basis for a consideration



of the establishment of so sacredly important an act as organic union and sacramental
intercommunion in the Body of Christ.

The particular matters on which, as yet, there has been no certainty as to the position of
the Anglican Churches, and on which the formularies and Thirty-nine Articles of the
Church of England and Protestant Episcopal Church are either vague, indefinite and
ambiguous, or seem actually to assert a position and teaching contrary to that of the Holy
Catholic and Apostolic Faith of the undivided Church, East and West, include points vita
and fundamental to the faith.

We need to be assured as to the officially binding interpretation of the ambiguities and
uncertainties in these formularies and in the Thirty-nine Articles.

For even though the Thirty-nine Articles were to be repudiated as a dogmatic standard for
Anglican Churches, there still must be set forth by authority a binding definition of the
faith and required teaching of the Anglican Churches.

[The CEC® accepts The Book of Common Prayer, 1928 edition, in its entirety. Thisincludes the Thirty-
nine Articles (1801) as an internal, dogmatic standard and the Creeds as the external, dogmatic standard.

The CEC® also accepts the following as avalid liturgy for occasional use: Stephen A. Hurlbut, M.A.
The Greek Orthodox Liturgy of S. John Chrysostom Arranged for Use in English. Washington, D.C.:
The Saint Albans Press. 1942 ]

In order to establish a minimum of dogmatic agreement and identity of required teaching,
we consider that such a statement as is necessary must include at |east the following
matters:

A. Declarations that it is the indisputable faith and most strictly required belief and
teaching of all churches, clergy and faithful of the Anglican Communion:

1. Concerning the Church:

That the Church of Christ is One Holy Catholic and Apostolic institution; adivinely
created and governed living Organism existing visibly and invisibly in thisworld and
through all ages. Of which the Head is Our Lord Christ Himself and the Guide is the Holy
Spirit infallibly directing into all truth and preserving from all error; in sacramental union
with which alone is there assurance of salvation and life, and separation from which is



separation from the Visible Body of Christ.
[Concur.]

2. Concerning Faith and Doctrine:

That the Faith and Doctrine of the Holy Orthodox Catholic and Apostolic Church are
infallibly true, and are derived from or witnessed by the Holy Scripture and Holy
Tradition as sources and witnesses of equal authority and weight, and are formulated,
accepted, and determined by the infallibly inspired, directed, and governed life and
consciousness of the Church.

[In all matters of faith and doctrine, the CEC® emphatically places Scripture above tradition, ie,
Scripture always has greater authority and weight than tradition.]

3. Concerning (Ecumenical Councils;

That General Church Councils, properly and lawfully called and convened, representing
the whole Church, are canonical and rightful organs of the mind and voice of the Church;
that the dogmatic decisions and definitions of such councils, when found by experiencein
the life and consciousness of the Church, to be conformable to and consonant with Her
Spirit, and partake of Her truth in the Holy Spirit, become, by virtue of their acceptance
and subsequent ratification, binding and obligatory on every member of the Church and
truly (Ecumenical in their character, force and authority; that the generally accepted
decisions and definitions of the Seven (Ecumenical Councils, recognized as such by the
Orthodox Catholic Church, are of this binding and obligatory, infallible, and (Ecumenical
nature, truth, and authority.

[In al matters of the Oecumenical Councils, the CEC® holds that: "[T]he Church isindefectible, but not
infallible; no council can be reckoned as oecumenical, or its decrees asirreformable, until it has been
accepted by the whole Church as teaching only what can be proved from Scripture."” (CB Moss, The

Christian Faith, London, SPCK, 1965, p 230) Therefore the CEC® accepts Councils 1-6. Council 7
(regarding icons) does not relate to the CEC® because: veneration of iconsis not part of the traditional

worship of the CEC® (although the practice isavalid expression of personal devotion); and canons
about the lack of spiritual authority of monarchs and their governments have no effect where thereis

separation of Church and state such as in the United States of Americawherein the CEC® is
incorporated.]



4. Concerning the Creed:

That the Symbol of the Faith of the Three Hundred Eighteen Holy Fathers of Nicae, as
ratified by the Council of Constantinople, must be accepted without any ambiguity,
evasions, or evasive interpretation, by every member of the Christian Church; that by the
use of theirregularly interpolated Filioque clause in this Symbol of the Faith, no deviation
from the true Orthodox doctrine as to the procession of the Holy Spirit is taught or
intended, but that the sole meaning taught or intended to be taught is the safeguarding of
the equality and unity of the Persons (Hypostases) of the Holy Trinity in the Godhead.

[Concur and note that which is asserted is that of the Agreement on the Filioque of Bonn, 1875 which
follows. See Claude Beaufort Moss, The Christian Faith : An Introduction to Dogmatic Theology,
London, SPCK, 1943 (reprinted 1965), pp 134/5 [here excluding parenthetical Greek text]:

"We accept the teaching of St. John of Damascus respecting the Holy Ghost, as expressed in the
following paragraphs, in the sense of the ancient undivided Church:

1. The Holy Ghost issues out of the Father as the Beginning, the Cause, the Source of the Godhead. (De
recta sententia, n. 1, Contra Manich., n. 4).

2. The Holy Ghost does not issue out of the Son, because in the Godhead there is but one beginning, one
cause, through which all that isin the Godhead is produced (De Fide Orthodoxa, i. 8).

3. The Holy Ghost issues out of the Father through the Son. (De Fide Orthodoxa, i. 12; Contra Manich.,
n.5; De hymno Trisagion, n. 28; Nom. in Sabb. s.n. 24). (The Orthodox theologians would not sign
unless the last quotation was inserted: "Thisiswhat is worshipped by us: the Holy Spirit of our God and
Father, as proceeding from Him, who is called the Spirit of the Son, since He is manifested by Him and
given to the creation, but has not His being from Him.")

4. The Holy Ghost is the Image of the Son, who is the Image of the Father, issuing out of the Father and
resting in the Son as the power radiating from Him (De Fide Orthodoxa, i.7, 12, 13).

5. The Holy Ghost is the personal production out of the Father, belonging to the Son but not out of the
Son, because He is the Spirit of the Mouth of the Deity, and utters the Word (De hymno Trisagion, n.
28).

6. The Holy Ghost forms the mediation between the Father and the Son, and is united to the Father
through the Son (De Fide Orthdoxa, i. 13).

These propositions, which were signed, among others, by Dr. Liddon, were intended to convince the



Orthodox that Western Christians outside the Roman Communion, did not differ from them in faith,
even though they recited the Creed with the Filioque."

In other words, when the CEC® says "who proceedeth from the Father and Son" we really mean "who
proceedeth from the Father through the Son".]

5. Concerning Spiritual Authority and Ecclesiastical Jurisdiction:

That in no manner or senseisit possible to derive, directly or indirectly, spiritual authority
or jurisdiction from civil governors or Royal Sovereigns, nor isit possible that the spiritual
Headship of the Visible Church, or any part of it, should reside in, or be exercised, directly
or indirectly, by any royal prince or sovereign, as such, but must inhere solely in, and be
exercised only by, the ecclesiastically lawful and canonical Patriarch, Bishop, or other
proper spiritual authority; that to admit or submit to any such lay, civil, or Royal
usurpation of authority, in ecclesiastical or dogmatic matters, isto fall away from the unity
and authority of the One Holy Catholic and Apostolic Church; and that no evil assembly
or parliament is able to define or establish formularies or standards of doctrine without the
free action of the ecclesiastical assemblies of Bishops and clergy; and that to submit in
matters of faith or doctrine to such lay civil coercion, direct or indirect, isto be separated
from the faith and unity of the Holy Catholic and Apostolic Church.

[Concur, athough much isirrelevant to the CEC® because our jurisdiction can never have aroyal as
protector of the faith as with the Church of England.]

6. Concerning Sacraments in general:

That regular, canonical and valid Sacraments of the Church, as means of Grace, are
necessary, and are divinely instituted for the salvation of Christians; that such Sacraments
are only certain within the Authority of the One Holy Catholic and Apostolic Church; that
these consist in the effectual operation of the Holy Spirit, through the ministration of a
validly and canonically ordained Priest or Bishop in and with the divinely instituted form,
matter and ritual of the Church.

[Concur.]

7. Concerning the Number of Sacraments:

That the number of Sacramentsis seven, no more and no less. These are: (1) Baptism; (2)



Chrismation, i.e., Confirmation or sealing of Baptismal Vows by signing with Holy
Chrism; (3) Eucharist; (4) Penance; (5) Holy Orders, i.e., Priesthood; (6) Marriage; and (7)
Unction.

[The CEC® holds that: "The number of sacraments has been reckoned differently at different periods. It
Isuniversally agreed that Baptism and the Eucharist stand in a class by themselves ... [T]hefive
"commonly called sacraments’ have not a like nature of sacraments with Baptism and the Lord's Supper
... [but this] does not say they are not sacraments. ... That there are seven sacraments is not dogma,
except in the Roman Communion.” (Moss 1965, pp 338f)]

8. Concerning Baptism and Chrism:

That in Baptism in the Name of the Father, of the Son, and of the Holy Spirit, thereis
forgiveness of all sin, both original and personal, and also an infusion of renewing and
revivifying divine Grace and Energy, moving the recipient to faith and all good works;
that the indispensable and necessary compliment of Baptism isits confirming and sealing,
by anointing with Holy Chrism for the reception of the gifts of the Holy Spirit.

[Concur.]
9. Concerning Eucharist:

That in the Eucharist the Bread and Wine, when consecrated by the Holy Spirit through
the ministration of the Priest, are changed, transmuted, or transubstantiated into the true
and real Body and Blood of Christ, Crucified and sacrificed, and are effectual for the
forgiveness of sinsand eternal life, of both the living and the dead. That the terms Body
and Blood of Christ are not taken or used in any metaphorical or figurative or typical
sense, but actually and literally; that the sacrifice in the Eucharist istruly and really a
sacramental sacrifice of Christ Himself on behalf of al men, and not a mere service of
"memorial," or of "praise and thanksgiving" only, nor yet a"sacrifice of ourselves' (as
described in the communion office of the Anglican Book of Common Prayer); that the
Body and Blood of Christ isreally and actually present after the Bread and Wine have
been changed by the Holy Spirit in consecration and is not dependent on reception by
communicants either in manner of reception or in character or nature of communicant; that
the communicant receives the Body and Blood of Christ really, actually, and truly, and not
merely spiritually, and is thereby united anew to Christ unto sanctification and eternal life;
that the true sacrifice of Christ in the Eucharist is effectual for the souls of the departed as
well asfor those present.



[Concur except for the word "transubstantiated” in this regard. The Church of Rome attempted to
explain what happens at the Epiclesis as transubstantiation. L uther attempted to explain it as

consubstantiation. The CEC® does not attempt to explain it at all, but rather simply terms the result of
the miracle asthe real presence.]

10. Concerning Penance:

That Penance is necessary to the spiritual strength and life of a Christian, and to the proper
reception of the Holy Eucharist. That the Sacrament of Penance must consist of three
parts, none of which may be omitted: i.e., first, the personal, oral confession of the
individual penitent to the Priest; second, the laying on of hands with Priestly counsel; and
third, the prayer and absolution of sins.

[Concur.]
11. Concerning Holy Orders.

That in the Sacrament of Priesthood alone lies the authority for ministering all other
sacraments. Hence, that the office of Priest is primarily mediatory and sacrificial in
character, and not merely one of teaching or preaching the Word.

[Concur.]

B. Declarations as to discipline and relations with other religious bodies must also form a
part of the statement necessary for the Holy Eastern Orthodox Catholic and Apostolic
Church if Sheisto passfinally upon the matter of organic union and intercommunion with
churches of the Anglican Communion. In this regard, we consider two statements
essential; and these should be part of the statement concerning dogmatic teaching, and
should be adopted in the same manner by the same authority.

[Concur.]
1. Concerning discipline:
That teaching and holding of the faith according to the dogmatic definitions detailed

above, is absolutely obligatory upon all Anglican ministers and faithful; and, that the
teaching or holding of anything contrary thereto or inconsistent therewith, or the failure to



teach or hold faithfully and literally without evasion or evasive interpretations, shall
necessitate the excommunication of the offending parties.

[Concur.]
2. Concerning relations with other Religious Bodies:

That in efforts toward Christian Unity, the Churches of the Anglican Communion will
require, as a basis for consideration of union or intercommunion, the same pledge as to the
holding and teaching of the faith, and as to discipline, that the Churches of the Anglican
Communion give to the Churches of the Eastern Orthodox Catholic Communion.

[Concur.]

Presented on behalf of
The Holy Eastern Orthodox Catholic and Apostolic Church in North America.
By +AFTIMIOS,

Archbishop of Brooklyn and Head of the Syrian Greek Orthodox Catholic Mission in
North America, and First Vicar and Acting Head of the Russian Archdiocese of the
Aleutian Islands and North America (North America and Canada), June 10, 1926.

Accepted:
1. The Continuing Episcopal Church, 1999 February 12

Most Orthodox groups reject by silence the answer and acceptance of Ofiesh's proposal because the
notion that Scripture takes precedence over tradition is antithetical to their mode of Church government
which is not truly episcopal (with Jesus Christ as monarch) but rather dictated entirely by contradictory
and ambiguous canonical traditions such as " The Rudder".

Most Orthodox groups profess the mistaken dictum stated by Ofiesh that "2. Concerning Faith and
Doctrine: ... Holy Scripture and Holy Tradition [are] sources and withesses of equal authority and
weight". Itison that basis aone that real communion is made impossible between Ethnic Orthodox and
The Episcopal Continuum.

However, the good which has come out of thisis afresh movement among non ethnic American



Orthodox groups, with valid Holy Orders who worship in English using valid Western rites, to remove
dated verbage, discrepancy, and contradiction from the traditional Orthodox Canon.

To that end, The Holy Eastern Orthodox Catholic and Apostolic Church in North America, Inc.®
[THEOCACNA] and The Continuing Episcopal Church [CEC®] have proposed a Synod titled:

Clarification of the Orthodox Canon in Americafor Communion by Necessity in the Third
Millenium

Those invited as participants are representatives of the American Orthodox and the Episcopal
Continuum.

Those invited as observers are representatives of the Ethnic Orthodox and Roman Communion.

The location will be a secondary central hub, such as Colorado Springs, Colorado, to avoid air traffic
and allow |ess expensive accommodations.

The draft agendawill be for one day only, preferably some Monday, to allow for travel time on Sunday
PM and Monday PM.

08:30 AM Synod begins with name tag registration, printed Agenda, and copy of Liturgy

09:00 AM Convocation with the first part of the Liturgy of St. John Chrysostom, Hurlbut translation
(Enarxis and Liturgy of the Catechumens)

10:00 AM American Orthodox meet separately to clarify the traditional basis of the Orthodox Canon
10:00 AM Episcopal Continuum meet separately to clarify the Scriptural basis of the Orthodox Canon
11:30 PM Set luncheon

01:00 PM American Orthodox and Episcopal Continuum meet jointly to present Clarification of the
Orthodox Canon in Americafor Communion by Necessity in the Second Millenium

02:30 PM Closing with the second part of the Liturgy (Liturgy of the Faithful)
04:00 PM Synod ends

Notes regarding the liturgy per Stephen A. Hurlbut. The Greek Orthodox Liturgy of S. John Chrysostom,
Arranged for Use in English. Washington, D.C.: The Saint Alban's Press. 1942.



Thefirst part of the liturgy is:

The Enarxis: Litany of Peace, and Antiphons

The Liturgy of the Catechumens:
The Little Entrance, the Trisagion
The Lections: Gradual, Epistle, Alleluia, Gospel
The Prayers, Litany of Supplication

The second part of the liturgy is:

The Liturgy of the Faithful:
The Prayers of the Faithful
The Great Entrance, the Cherubikon
Offertory Litany and Prayer
The Peace and the [Apostle's] Creed
The Anaphora: The Great Eucharistic Prayer
Institution and Invocation
Intercessions
The Lord's Prayer
The Communion
Elevation, Fraction, Commixture [elements separate here]
Administration

The Thanksgiving, and Dismissal



The Final Prayers:
Prayer behind the Ambon

Prayer in the Sacristy
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